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For the Bible Examiner. 


- ETERNAL TORMENT. 
“Come, now, and let us reason together.”—Isa. 1: 18. 


_ For the investigation of truth, reason has an ap- 
propriate office, and hence, Jehovah, as it were, calls 
men to the exercise of that faculty. He says pro- 
duce your cause—bring forth your strong reasons— 
thus furnishing him with certain mental powers, and 
then so simplifying his august annunciations, that 
hemmey be apprehended and appreciated by human 
reason. 

Reason, however, must be made to keep in its 
proper place. It is to follow, not precede revelation. 
The man who would exalt it to the highest place, 
and set it as a judge over revelation, will do well to 
remember the undeniable fact that the world by wis- 
dom knew not God, and as the heavens are higher 
than the earth, so are his thoughts more lofty than 
ours. 

In bringing reason to bear upon this question, the 
object is not to decide the matter by its aid, but tak- 
ing it for granted that the eternity of torment has 
been shown to be wnscriptural, it may also be shown 
to be unreasonable. 

The idea controverted is, that the wicked shall, in 
a future state, be upheld by the mighty power of 
God, or else subsist by virtue of their inherent indes- 
tructibility, and caused to suffer the most dreadful 
anguish, and that without intermission or termina- 
tion. Against this idea we urge several reasons: 

I. Its inconsistency with the justice of God. 

Justice is manifested in a ruler by a proper and 
righteous distribution of rewards and punishments. 
It requires of him that he rewards the deserving, 
-and that he inflicts proper punishment upon those 
- whose course of life has been contrary to those rules 
| of action by which they are or should be governed. 
_ Justice requires that these inflictions shall sustain a 
due and just relation to the character of the crime. 
| Now, then, it is evident that infinite crimes deserve 
‘infinite punishment; and no crime that is not infin- 
‘ite can deserve such punishment. To deny this is 
}to deny that there should be a proportion between 
‘crime and punishment. 

But it is said that the guilt of the sinner is infinite, 
‘because it is the trangression of an infinitely right- 
‘eous law and against an Infinite Being. To this it 
‘may be replied that this no more makes their guilt 
‘infinite than an act of obedience to that infinitely 
‘righteous law, instituted by that Infinite Being, ren- 
ders a man infinitely righteous. 

Others, to avoid this difficulty, declare that the 
‘infinite guilt of the sinner is produced by an infinite 


jor eternal succession of sinful acts. That while in hell 
this actions tend constantly to augment his guilt, and| 


thus he is punished eternally for that eternal succes- 
sion of crimes. 

This, it will be seen, is entirely inconsistent with 
those declarations which teach that man is to be 
judged according to the deeds done in the body; for, 
if he is thus augmenting his guilt during the interim 
succeeding death and preceding the resurrection, he will 
be judged according to the deeds done out of the 
body as well as in. But it may be further remarked, 
in answer to this, that the condition of man at such 
a time would be utterly inconsistent with man’s free 
moral agency, without which no action can be con- 
sidered as possessing moral qualities. To illustrate: 
A king might issue an edict forbidding his subjects 
to cry aloud, upon pain of imprisonment. Now, we 
may admit the king’s right to enforce this law. But 
suppose, still further, that the king should, after ar- 
resting and imprisoning a thousand of his subjects 
for violating this law, command that his officers 
should place the right hand of each of these prison- 
ers in a vice, and by a sudden motion crush them all 
to pummice, and then make the involuntary cry of 
anguish which no doubt each of them would utter a 
crime and pretext for continued imprisonment—re- 
peating the agonizing torture from time to time, and 
thus causing them to violate the law! All would at 
once exclaim against the injustice of such a proceed- 
ing. But this, cruel and unjust as it may seem, ap- 
pears to me to be a fair illustration of that view 
which represents sinners in hell as “‘perpetually swell- 
ing their enormous sum of guilt, and still running 
deeper, immensely deeper, in debt to divine and in- 
finite justice.” 

In order to sustain this position of the infinite suc- 
cession of transgressions, it must be proved, first, 
that there will be a revealed law in hell; for, where 
there is no law, there can be no trangression; and, 
second, that man will be free to act while enduring 
the most intense and hopeless anguish. This can 
never be done, and therefore the infliction of eternal 
torment upon any portion of the human family can- 
not be consistent with the justice of God. 

Il. Its inconsistency with the Love of God. 

The book of God contains no passage more pre- 
cious than that which tells us that God so loved the 
world that he gave his only begotten Son, that who- 
soever believeth on him should not perish, but should 
have everlasting life. Christ also teaches that our 
Father in heaven is ‘ind to the evil and the unthank- 
ful. But, says an objector, does not God say He is 
angry with the wicked every day? I answer, no. 
The expression ‘‘with the wicked’ is not in the He- 
brew; the LXX give an idea exactly opposite, and 
the Vulgate has it thus: Godis a just judge, strong 
and patient. Js He angry every day? We answer, 
no! Heis not angry every day. The Lord is slow 
to anger and great in power, and will not at all ac- 
quit the wicked. God’s mercy and love has been 
conspicuous even in all his judgements. He smote 
great kings, for his mercy endureth forever. ’ 

Now,, the idea of eternal torment is absolutely in- 
consistent with the declarations of God’s mercy and 
love. Do men say that God is himself present in 
hell to see the punishment of these rebels against his 


‘fers that man should not sin. 
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government, that it may be adequate to the infinity 
of their guilt, his fiery indignation kindles, and his 
incensed fury feeds the flame of their torment, and 
this eternally? We answer, Hz RETAINETH NOT HIS 
ANGER FOREVER, because he delighteth in mercy. 

Ill. Its inconsistency with the holiness of God. 

God is displeased with sin. This needs no proof. 
The bloody sacrifice of ancient times—the constant 
commands to repentance, and the amazing sacrifice 
of the Lamb of God that taketh away the sin of the 
world, all testify that God abhors iniquity. He pre- 
He says to his rebel- 
lious people, “‘O that thou hadst hearkened to my 
commandment!’ And again, ‘“‘O that my people 
had hearkened unto me, and Israelhad walked in my 
ways!” 

The life which God here bestows upon man may 
be abused or not. Man has liberty of action, which 
is good; when he sins he abuses the good gift of 
God, and God is not chargeable with that abuse. 
His existence is and may be a blessing—he turns it 
into a curse many times. Not so an eternal exis- 
tence amid the flames of hell. Existence there must 
of necessity be a curse. Man will not then have the 
freedom of thought or action which he here enjoys. 
He will have no space for repentance nor hope for 
mercy. Now, is it reasonable to suppose or believe 
that God, who hates iniquity, who abhors sin, will 
preserve to all eternity countless myriads of human 
beings for the sole purpose of allowing them to sin 
and causing them to suffer? Can we suppose that the 
Almighty God of boliness and truth would address a 
sinner in this way, ‘‘I am of purer eyes than to be- 
hold iniquity, and because you have sinned against} 
me for a few brief years, surrounded as you were by 
many incentives to trangression, I will place you 
where you shall sin against me eternally.” Can we 
believe that God would say to a blasphemer, ‘‘be- 
cause you have cursed your God, because you have 
dishonored his name, and because I ant holy and 
hate blasphemy, I will place you where your only 
occupation. shall be to blaspheme my name as long 
as I exist!”” Our minds revolt from such an idea as 
this, so unlike the character of the God of the bible. 
Far more in accordance with the character of that 
God is the declaration of his own blessed word, that 
*‘All the proud and all that do wickedly shall be 
stubble, and the day that cometh shall burn them 
up, that it shall leave them neither root nor branch.” 

But it is said that the wicked will be thus tor- 
mented, to show to the people of God and to the 
whole universe the consequences of disobedience 
and sin. Ireply, then, this cannot be the case, on 
account of 

IV. Its inconsistency with the happiness of the re- 
deemed. Suppose, for an illustration, that you were 
in a royal palace, surrounded by luxury and beauty 
and glory. Flowers are filling the air with fra- 
grance—forests are waving in the splendid land- 
scape—fountains are pouring forth their bright wa- 
ters to sparkle in the glad sunlight—sounds of en- 
rapturing melody are wafted on the busy zephyr. 
Suppose that as you repose here in joy and peace 
and happiness, you cast your eye without and see in 
the distance an Indian camp-fire—around it stand 
the red warriors of the forest, and amid its burning 
brands and its fiery embers, you see some captives 
treading round and round their burning pathway. 
You gaze a moment—you listen to their low, wailing 
moan, or piercing shriek, and as you look with 
straining eyes, you recognize among those helpless 
captives who must tread the fearful circuit of those 
burning coals, unti] they fall dead, a father, a mo- 
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ther, a wife, or a sweet child, that you saw but a 


week ago beaming with health and beauty. Where 
would be your bliss as this blood-curdling sight rose 
in the distance before your eyes? What joy could 
pleasing sights or sweet sounds or lovely friends 
produce under these circumstances? Would you de- 
sire to dwell longer in that fair palace? Nay, a pri- 
son would be preferred to Paradise if it would shut 
from your view such horrors as these! 

But this fails to convey the remotest idea of the 
horrors of eternal torment. I know it is said that 
then all human feelings are to be changed, but I 
deny that this will be the case. Jesus, while here 
onearth, wept not only by the sepulchre of his 
friends, but over the city of his enemies. We areto 
follow his example, but are we to cultivate emotions 
of love and mercy all our lives long and then have 
them torn from our bosom by the hand of God, and 
our hearts left as hard asan adamant? Nay, verily. 
I do not say that this change cannot be effected, but 
I do say that as the act which takes from the tongue 
the ability to taste bitterness, takes from it also the 
ability to discern sweetness ; as the act which pre- 
vents the eye seeing evil, prevents it seeing good; 
as the agency that incapacitates the ear to hear dis- 
cord, also incapacitates it to hear melody; so that 
act which so changes my nature that I am no longer 
susceptible of sorrow and anguish, renders me no 
longer susceptible of joy or pleasure. God may 
make man so that he cannot feel pity for the anguish 
of others, but if he does so, he can no longer be par- 
taker of others’ joys. Now, it is utterly unreasona- 
ble to suppose that God will perfect his meek and 
merciful and penitent and pitiful children by indurat- 
ing their hearts until they vie in hardness with the 
nether millstone! The happiness of the blessed is 
the result not of such a process as this, but it consists 
in the absence of every evil thing, and the presence 
of every good thing, and the most perfect capacity 
for enjoyment imaginable. 

Reader if you ever escape the corruptions that are 
in the world through lust—if you ever sing with the 
redeemed on Zion’s radiant heights—if you ever pos- 
sess the conqueror’s palm, the unfading crown—if 
you ever enter the pearly portals of the city of the 
Lord—if the sound of your tread is ever heard with- 
in the golden streets—if the music of your harp is 
ever heard by the still waters of Zife—in a word, if 
you are saved, think you that you can go and stand 
and view the wild surgings of the fiery waves, and 
list to the dread wail of the innumerable damned, 
and hear the terrific blasphemies that make ‘the 
cheek of darkness pale,” and the groans that end 
not, and see those tears that ever fall, but not in 
mercy’s sight, and then recognize among those tor- 
tured wretches a friend, a brother, or a child, with 
whom you lived and walked on earth, and whose 
soul, it may be, you neglected to save. Think amid 
scenes like this, you could return to the courts of 
glory, and with these woful accents falling on your 
ears, sing among the blessed and possess fullness of 
joy and pleasures forever more? I tell you. nay. 
The memory of that sight would haunt you—those 
sounds would ring in your ears, and the thought that 
such anguish and torture was still endured and was 
to be endured forever, would mar the joys of heaven 
with a sorrow that the earth knoweth not. 


Eo 


These, then, are some of the reasons that 


strengthen me in the belief that “al ick i 

Gale ief that ‘‘all the wicked will 
be eternally tormented. God is Love, therefore men 
will not be eternally tormented. God is holy, there- 
fore men will not be eternally tormented. The 


God is just, therefore men will not _ 
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saints will be perfectly happy, 
not be eternally tormented. 
0 


PROPHETIC PERIODS. 


BY THE EDITOR. 
In our last number on the Prophetic Periods, we 
asked, ‘“‘How are we to extricate ourselves from the 
difficulties in which we are involved by conflicting 
9pinions and dates?” We answered as follows: 

We are of opinion there is a way of escape out of 
all this confusion, which the learned and unlearned 
have thrown around us. We conceive it has arisen 
from three causes: 

First—Making Darius, the Median, and Darius, 
son of Ahasuerus, to be the same person. 

Second—From confounding Cyrus the Great (or 
Khosrau) with the Scripture Cyrus, (or Coresch.) 

Third—From making the 70 weeks and the7 weeks 
and 62 weeks to have a common beginning, as though 
the 7 and 62 were only a subdivision of the 70. All 
three of these positions, we think, are erroneous, 
and we trust to be able to make this appear before 
we have done with the Prophetic Periods. ~ 

We then noticed another point from which confu- 
sion arose, viz: The ‘not observing that there are 
two periods in Babylon and Media, one the 70 years 
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captivity; the other the 70 years desolations of Jeru-' 


salem.”” Qn these points we refer the readers of the 
Examiner to what we there said. . With regard to 
making Darius the Median, and Darius, son of Aha- 
suerus, to be the same person, we judge the absur- 
dity and impossibility of that being the case has been 
sufficiently made manifest. 

The point to which attention is first called, now, is, 
that Cyrus the Great (or Koshraw) and the Cyrus of 
the Scriptures (or Coresch) are not the same indi- 
vidual, but two distinct and very different persons. 

In the first place, Cyrus the Great did take Baby- 
lon at some period of its history, by turning the wa- 
ters of the river Euphrates; all are agreed in this 
fact. In the next place, we have no account that 
Babylon was ever taken but once in that manner. 
Now, there is not the least particle of evidence in 
the Scriptures that any Cyrus had anything to do in 
taking Babylon in the time of Darius, the Median, 
or the reign of Belshazzar. The Scripture account, 
to say the least, renders it extremely improbable and 
absurd to suppose that any Cyrus, and especially 

one who should be a near relative to Darius, the 
Median, and. his first General, as well as the man 
who actually took Babylon for that Darius, should 
not be mentioned in the government of Babylon, 
which immediately followed under Darius, (see Dan. 
6: 1,) but that Daniel, aJewand a foreigner, should, 
by this same Darius, be made Prime Minister, in- 
istead of this imaginary Cyrus the Great. Besides, 
iit would follow, that if Cyrus had any office in the 
government, it was a place inferior to Daniel; for 
‘Darius was personally administering the government, 
ias Daniel 6th clearly shows. If Cyrus, then, was an 
inferior to Daniel in the government, he was thrown 
into the lion’s den with all the other presidents and 
wovernors who ruled over the land, or he was spared; 
if either of these events happened to him, it would 
ibe strange indeed if the Scriptures should pass over 
in silence the transaction at the time of its occur- 
rence. We might multiply the improbabilities of 
supposing that Cyrus the Great, or any other Cyrus, 
had anything to do in the conquest of Babylon, in 
che time of Belshazzar, but these are, to our mind, 
unanswerable; and it is evident that those profane 


therefore men will | historians, 


most relied upon in settling the chrono- 
logy of Cyrus the Great, have made up their account 
more from conjecture than from facts. 

That Cyrus the Great did take Babylon by turning 
the water of the river from its channel is a truth ; 
but when did he do it? Not in the days of “Darius 
the Median.” The city, it will not be pretended, 
was ever taken in this manner but once. It must 
not be forgotten that kings and princes had, in those 
days, many names, often; and it would not be pos- 
sible, always, to determine, by the mere name, what 
person performed certain actions. That person may 
be called by one name at one time and another name 
at another. So Cyrus the Great might have had 
other names besides that of Cyrus ; not unfrequently 
they changed their own names, or the name of their 
wise men or princes, to correspond with the names 
or character of some of their gods; see the case of 
Daniel and his companions, whose names weré 
changed, or newones added by their king. Daniel’s 
name was ‘‘Belteshazzar, according to the name of 
my god,” says Nebuchadnezzar, Dan. 4: 8. Nebu- 
chadnezzar is a name evidently attached to that king, 
not as his real name, but as a name he has assumed 
from some of his gods. 

We see, then, if a transaction, and that not occur- 
ring but once, is attributed to two or more different 
names, those names must belong to the same indi- 
vidual, and identifies him as the actor in the case. 
Now, if the turning of the water of the river and 
taking Babylon by that means, is, by some histo- 
rians, who are respectable authority, attributed to 
Nebuchadnezzar, for example, then, if they are not 
mistaken in that fact, the conclusion would be, Cyrus 
the Great and Nebuchadnezzar must be one, and 
identical; because, these things were never done but 
once, and yet Cyrus the Great and Nebuchadnezzar 
acted in this identical affair. Let us now examine 
this matter a little, for we have room only for a few 
words here. 

Berossus says that Nebuchadnezzar ‘‘so far com- 
pleted Babylon, that none who might besiege it af- 
terwards should have it in their power to divert the 
river so as to facilitate an entrance into it.” Thus 
it appears Babylon was taken in the manner attri- 
buted to Cyrus, before Nebuchadnezzar reigned, or 
Berossus was guilty of a great error. If he was 
correct in his statements, the city had been thus 
taken prior to Nebuchadnezzar; and if so, the fact 
is, that Cyrus the great took Babylon prior to the 
reign of Nebuchadnezzar, and not in the days of 
Belshazzar. Nebuchadnezzar, then, reigned after 
Cyrus the Great, or their persons are identical; it is 
most likely to be the latter; and then Cyrus the 
Great, who is the same as Nebuchadnezzar, carried 
away captive the Jews, and was not their liberator, 
according to the common notion and chronology, 
which hag made a world of confusion in the inter- 
pretation of prophecy. : : 

Diodorus Siculus (Berossus in Cory. p. 89,) in- 
forms us that he who built the hanging gardens at 
Babylon, was Cyrus. L. Vives, in his notes on Au- 
gustine’s City of God, says: ‘Bede saith that Cam- 
byses, son of the elder Cyrus, was called by the Jews 
Nebuchodonosor.” 

Sir Wm. Jones says: “‘The Great Cyrus, whom I 
call, without fear of contradiction, Cai-Khosrau ; for 
that I shall only doubt Khosrau of Ferdouri was the 
Cyrus of the first Greek historians, and the hero of 
the oldest political and moral romance, when I doubt 
that Louis Quatorze and Louis Fourteenth were one 


and the same French King.” He then goes on to 
give his reasons, which are conclusive. Again he 
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says, in his works, vol. 3, p. 106: ‘‘Whatever our 
chronologers say, it is not easy to conceive that the 
Jews were delivered by this Cyrus. The name Co- 
resh, used by Isaiah, has no affinity with the Persian 
word Khosrau, and we cannot suppose any corrup- 
tion of the sacred text ; whereas all the Persian wri- 
ters agree that a prince named Coresh, who was sent 
by Bahaman, son of Asfundier, to govern Babylon 
in the room of Baltazar, actually protected the cap- 
tive Jews, and permitted them to rebuild their tem- 
ple.” Sir Wm. Jones adds: ‘Our historians, de- 
ceived perhaps by the name Cyrus, which the Greeks 
gave both to Khosrau and to Coresh, have fixed the 
return of the Jews much earlier than the truth.” 

The proclamation of Coresh, or Cyrus, in Ezra 1: 
1-2, may be considered an objection to the idea that 
Coresh could be any other than a supreme and inde- 
pendent king. But several things may be noted on 
that point. First. The language of Coresh, in re- 
gard to the extent of his‘dominions, is his own, and 
not inspiration. Second. It was not an uncommon 
thing for an eastern prince, who was appointed by 
another, to be more powerful than his sovereign. 
Third. The phrase ‘‘all the kingdoms of the world,” 
in eastern language, may signify no more than “all 
the” land, or territory concerned in the Jews’ return, 
that being the subject matter of discourse ; and that 
‘Jand” was the land where they were in captivity 
and the land of Canaan; which ‘‘the God of heaven” 
had placed in the hands of Coresh. Allowance is 
also to be made for the style of the ancients. See 
an example in] Kings 18: 10, ‘As the Lord thy God 
liveth, there is no nation nor kingdom, whither my 
Lord hath not sent to seek thee: and when they 
said, He is not there, he took an oath of the king- 
dom and nation, that they found thee not.” 

We are not to infer from this language of Obadiah 
that Ahab had actually and literally sent into all na- 
tions and kingdoms; but the expression denotes that 
the inquiry had been of a most extensive character. 

- Bishop Patrick says, ‘It would be a foolish conceit, 
from this expression, to attribute anything like uni- 
versal dominion to Ahab, hence all commentators 
limit the expression either to the neighboring na- 
tions in league with him, or to the ten tribes, or to 
the nations where he could in reason think that 
Elijah had hid himself.” Nothing,” says Poole, ‘is 
more frequent than to understand general expres- 
sions with such limitations.” 

Cyrus the Great never could use the same language 
that Coresh did without some limitation; for, he 
certainly never did, literally, possess ‘all the king- 
doms of the world.” 

The conclusion we arrive at is this: Cyrus the 
Great and the Cyrus of the Scriptures, are two dis- 
tinct persons—one living at the commencement of 
the captivity, the other at its termination. By not 
understanding this fact, chronologists and commen- 
tators have fallen into great confusion, and opened 
the door to bring discredit on revelation itself, by 

adopting some of the most absurd propositions, in 
regard to periods and time, that can well be imagined. 

Common CuronoLoay.—We ‘wish to group to- 
gether a few points that show, to our mind, irresista- 
bly, that the common chronology of the times of Dan- 
iel and Ezra must be erroneous. : 

The Decree of Cyrus, by that chronology, is placed 
B. C. 586. 

The second year of Darius, under whose decree 
the temple was finished, is placed B. C. 520. 

See Haggai 1: 1-15, and compare it with Ezra vy. 
and vi, 8-12, 15. The temple, then, was finished in 
the sixth year of Darius, or B. C. 516. . 
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The common chronology makes the first decree of 
Artaxerxes, under which Ezra went up to Jeruselem 
B. C. 467. ‘ ; 

That is 59 years after the temple was finished! 

Strange, truly, that the commandment to restore 
(thy people) and to build Jerusalem, should be so 
long after the temple was finished ! 

The common chronology places Dan. ix. chap. B. 
C. 538. 

The 70 years ‘‘desolations of Jerusalem” were 
then ending ; compare verse 2 of that chapter with 
Zech, 1:7, 12, 16. That is, according to the com- 
mon chronology, eighty-one years before the com- 
mandment of Artaxerxes: and Daniel must have 
been dead at least seventy-five years before Ezra went 
up. ‘Thus, that commandment would have been no 
guide to Daniel; and Gabriel trified with him in 
telling Azm to ‘‘know und understand” a point not yet 
passed, and to which he gave him no clue by which 
he could be guided. 
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THE PRESENT DISPENSATION. 


BY GEORGE DUKE OF 


MANCHESTER. 


My first inquiry is, as to the character of this pre- _ 


sent dispensation. 


» 


For the Scriptures to be generally applicable to — 


the condition of believers, it is evident that the 
Church must be under circumstances similar to those 
in which the faithful were placed, when addressed 
by the apostles. 
to the world, be called to sustain a similar conflict, 
and to exercise identical christian graces. 


They must have the same relation — 


‘3 
~ 


Now the epistles were addressed to churches when _ 


composed of individuals, few in number, suffering 
from persecution, temptation, inward conflict, and 
outward distress; and all the exhortations, warn- 
ings, encouragements, and consolations, are based 
upon the idea of the Church being in such an aspect. 

The cxpectants of the glorious appearing of our 
Lord believe that the same relation between the 
Church and the world will remain, without any ma- 
terial alteration, until the introduction of the new 
dispeusation, and that therefore all the exhortations, 
warnings, and consolations based upon that idea wil! 


¥ 


‘ 


~ 


¥ 


continue in their undiluted force, until the sudden — 


and entire change takes place; but those who look ; 


for what they call a spiritual millennium, do not ex-. 


pect a distinctly defined transition to the new and™ 


perfect age, but a gradual amelioration, through 
the diffusion of the Gospel, during this present dis- 
pensation; hence, according, to their view, al! 
the relations between the Church and the world will! 
be gradually altered, the way to eternal life will be- 
come broad, and there will be many to go in thereat, 
But how different is the language of scripture! St. 
John addresses an exhortation to all classes of chris: 
tians; not only to the babes in Christ, but to those 
who are strong, and have overcome the wicked one, 
as well as to the fathers who have known Him whe 
is from the beginning; a charge so solemnly intro- 
duced, 1s, we may be sure, of vital importance. The 
injunction is, ‘‘Love not the world, neither the things 
that are in the world. It is not, apparently, the 


- 
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material of the world, or the furniture of the world, — 


but the people of the world, that we are warned not 
to love; that is the most common meaning of world 
in the scripture, and appears to be the sense in- 
tended in this passage, because it is so used in the 


following context: ‘Therefore the world knoweth 
us not;” again, it is that world which is subject to 
“the lust of the flesh, the lust of the eyes, and the 
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pride of life,” predicates which are not suitable to 
the material of the world, nor to the furniture of the 
world, but which do characterize the people of the 
world; and, lastly, the world is here put in opposi- 
tion to those who do the will of God.” <The world,” 
then, in this passage, denotes the people of the 
world. 

St. John continues. “If any man love the world, 
the love of the Father is not in him; for all that is 
in the world, the lust of the flesh, the lust of the eyes, 
and the pride of life, is not of the Father, but is of 
the world.” We cannot love opposites; if we love 
God, we love what proceeds from God, and ‘every 
good and every perfect gift comes from the Father of 
lights, with whom is no variableness, neither shadow 
of turning ;” we cannot then love the world, nor what 
proceeds from the world, for it is essentially opposed 
to God; the world is wholly influenced by “the lusts 
of the flesh, the lusts of the eyes, and the pride of 
life ;” for St. John testifies that “all that is in the 
world * * * ig not of the Father.” Different 
phases and characters of wickedness may be formed 
by the predominance of one or other of these evil 
principles; but by them, in their different modifica- 
tions, the whole world is actuated. 

When St. John speaks of these being the charac- 
teristic features of the world, he must imply that they 
belong to the great majority of mankind, and that 
the christian is the exception. ‘Weare of God, and 
the whole world lieth in wickedness, or ‘the 
wicked one.” The same language is invariably used 
by the other apostles. ‘‘The wisdom of this world 
is foolishness with God,” and on the other hand, the 
preaching of the cross is folly to those who seek after 
the wisdom of the world. Conversion is described as 
“escaping the corruption which is in the world 
through lust:” and one grand feature of pure reli- 
gion consists in ‘‘keeping oneself unspotted from the 
world.” A great part of the conflict to which be- 
lievers are exposed, is with the world, and they over- 
come, only because greater is He who is in them, 
than he who is in the world; the only ground of 
trust, therefore, is in the cross of Christ, by which 
the saint is crucified to the world, and the world to 
him. 

On the other hand, the love of the world causes 
apostacy, which is evident, because ‘“‘the friendship 
of the worldis enmity with God; whosoever, there- 
fore, will be the friend of the world, is the enemy of 
God ;” for, as we have already observed, ‘“‘the whole 
world lieth in the wicked [one, ]’ who is therefore 
called the ‘‘prince of this world,” and ‘“‘the god of 
this world.” 

Now, all parties agree that these characteristics of 
the world will cease when the knowledge of the Lord 
shall cover the earth, as the waters cover the sea. 
But when all the world are turned to the Lord, it is 
evident that these descriptions of the world, and the 
directions to the saints consequent thereon, will be- 
come obsolete; instead of its being our duty to 
“gome out from amongst them, and to be separate,” 
we shall be called upon to love them as brethren. 

Jt is therefore very important to decide, whether 
these precepts will continue in full force during the 
whole of this age, and be entirely superseded by the 
introduction of another dispensation; or whether 
they will gradually fall into disuse by the progres- 
sive amelioration of the world. The expectants of 
Jesus Christ maintain the former, the spiritual mil- 
lennarians must admit the latter. The passage in 
St. John’s epistle, with which we commenced, will 
decide the point ; we are not called upon to antici- 
pate tke improvement of the world, but their remo- 


val, “The world passeth away, and the lust thereof : 
but he that doeth the will of God abideth forever.” 
At the close of this age, all that offends shall be ga- 
thered out of the kingdom; and ‘then shall the 
righteous shine forth in the kingdom of their Fa- 
ther.” ‘For the upright shall dwell in the land, 
and the perfect shall remain in it; but the wicked 
shall be cut off from the earth, and the transgressors 
shall be rooted out of it.” Hence the whole of this 
dispensation is characterised as an ‘evil age,” and 
the end of Christ’s death was to take us out of it's 
“He gave himself for our sins, that he might déliver 
us (or take us out) from this present evil world” or 
“age.” Nothing can more strongly mark the char- 
acter of the whole dispensation. 

But if, at any time during this age, the knowledge 
of the Lord is to be universal, it would then cease to 
be an evil age; and it would be our duty to be con- 
formed to it. St. Paul, however, urges on the Ro- 
mans ‘“‘not to be conformed to this age, but to be 
transformed by the renewing of their minds;” and 
the necessity of this metamorphosis is evident, be- 
cause those who walk ‘according to the course of this 
age ‘‘are dead in trespasses and sins, walking accord- 
ing to the prince of the power of the air, the spirit 
that now worketh in the children of disobedience.” 
Hence this age of dominant iniquity will continue 
whilst Satan is ‘‘prince of the power of the air,” and 
is energizing in the children of disobedience. 

Thus, then, we have learned the extent and the 
duration of iniquity; until the God of peace shall 
bruise Satan under our feet, the whole world will be 
under the power of the wicked one, and this will be 
during the whole of this age. We must therefore 
conclude that the gradual amelioration of the world 
during this dispensation is not a hope warranted by 
the Scriptures. 

The spiritual account of the relation which the 
Church bears to the world during this present dis- 
pensation, is in exact accordance with what we might 
expect from the character of the Church during the 
same period. Itis an election out of the world. St. 
Paul states this in relation to the Jews, and St. 
James as regards the Gentiles. As to the Jews, 
there is but a remnant, and a very small remnant, 
according to the election of grace. It is true that a 
time will come when all Israel shall be saved, but 
when all.or even most of the Jews are called, the 
elect can no longer be designated a remnant; the 
saving of all Israel, moreover, will not be gradual, 
but sudden. ‘There shall come out of Zion the De- 
liverer, and turn away ungodliness from Jacob.” 

So with respect to the Gentiles, God visits them 
to take out of them a people for his name; the Gos- 
pel is to be preached to all nations, but only for a 
witness, before the end came. 

This peculiar standing of the Church in the world, 
is the occasion of much of the enmity of the world. 
‘‘Because ye are not of the world, but I have chosen 
you out of the world, therefore the world hateth 
you.” ‘Their being the objects of God’s special fa- 
yor is one of malevolence; being also in their lives 
preachers of righteousness, they condemn the world, 
and are therefore hated. ‘If they have persecuted 
me,” says the Lord, ‘‘they will also persecute you,” 
which assertion cannot be confined in its application 
to the apostles, for St. Paul repeats the same truth 
with the most universal application. ‘All that will 
live godly in Christ Jesus shall suffer persecution.” 
But if all, or even the majority in the world, were 
brought to live godly in Christ Jesus, who would be 
the persecutors? . 

it may, however, be said, that now the Church is 
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not persecuted. This is only partially true; in some 
places the persecution is sufficiently bitter to give 
the stamp of genuine Christianity to the sufferers. 
And we are not told that all godly people are at all 
times to be suffering persecution ; nevertheless if the 
believer be not in that state, it should be a subject 
of inquiry with him whether he is living godly. We 
are taught to expect in the last days, more of the 
form of godliness than of its power, in opposition to 
which it is that St. Paul says, ‘‘All who will live 
godly in Christ Jesus shall suffer persecution.” I 
am deeply persuaded that the true character and 
standing of the Church of God in the world is already 
greatly lost sight of. What St. Paul says to the 
Corinthians, with marked disapprobation, might be 
urged against many of us inthis day. ‘Now ye are 
full, now ye are rich, ye have reigned as kings with- 
out us; and I would to God that ye did reign, that 
we also might reign with you. For I think that God 
hath set forth us the apostle’s last, as it were ap- 
pointed unto death; for we are made a spectacle 
unto the world and to angels and to men. We are 
fools for Christ’s sake, but ye are wise in Christ ; we 
are weak, but ye are strong; ye are honorable, but 
we are despised. Even to this present hour we both 
hunger and thirst, and are naked, and are buffetted, 
and have no certain dwelling-place ; and labor, work- 
king with our hands; being reviled, we bless; being 
persecuted, we suffer it; being defamed, we entreat; 
weare made as the filth of the world and the off-scour- 
ing of all things unto this day. I write not these 
things to shame you, but, as my beloved sons, I warn 
you. For though ye have ten thousand instructors 
in Christ, yet have ye not many fathers; for in Christ 
Jesus I have begotten you through the Gospel; 
wherefore, I beseech you, be ye followers of me.” 
The whole upshot of this discourse seems to be, that 
this dispensation is not the time of reigning, and 
that a state of prosperity is a condition of danger, 
requiring warning; and that such a walk is to be 
followed as will meet with reviling and defamation 
‘from the world. Again, in confirmation of the truth 
of his doctrine, St. Paul puts a question which would 
hardly now be considered so unanswerably conclu- 
sive. ‘‘Thenis the offence of the cross ceased?” 
We have so mistaken the character of this dispensa- 
tion, that we have lost sight of the privilege of suff- 
ering for Christ. Many of us, I fear, so little con- 
template these things, that we should think a fiery 
trial strange, rather than rejoice in being partakers 
of Christ’s sufferings. Many appropriate to them- 
selves, ‘‘Who shall lay anything to the charge of 
God’s elect ?”” And ‘Who shall separate us from 
the love of Christ?” without applying the accompa- 
nying test, ‘‘As it is written, For thy sake we 
are killed all the day long; we are accounted as 
sheep for the slaughter.” But surely if we are not 
always delivered unto death for Jesus’ sake, ought 
we not to inquire whether we are lively, or even 
living Christians? For the word of God gives no 
hope of an end being put to persecutions before the 
coming of Christ. ‘It is a righteous thing for God 
to recompense * * * to you who are troubled, 
rest with us, when the Lord Jesus shall be revealed 
from heaven with his mighty angels.” 

I have hitherto confined myself to those parts of 
Scripture which are considered more eminently pre- 
ceptive, because many shelter their indifference to 
the doctrine of Messiah’s kingdom, under the notion 
that whether true or otherwise, it is not of any great 
practical importance. I will not enlarge upon other 
portions of Scripture, but in order to show that they 
intimate the same truth, I will give one example 


from each of the three modes of setting forth the 
future, namely, the types, parables, and express 
predictions. 

The temptations and defections of the children of 
Israel in the wilderness, were types of what the vis- 
ible Church is appointed to encounter, as well as of 
the results of her trials during this dispensation ; 
“Now all these things happened unto them for ex- 
amples, (types, margin,) and they were written for 
admonition, upon whom the ends of the world are 
come, wherefore let him that thinketh he standeth 
take heed lest he fall.” The statement that the end 
of the world or age is come upon us, seems to have 
connexion with the context in this manner; as the 
events of the wilderness were types, there must be 
corresponding antitypes; but as. the ends of the 
world or ages are come upon us, we cannot defer the 
antitypes to any future age. This present is the 
concluding dispensation, before the Church enters 
into her rest, during which, therefore, there must 
be the temptations corresponding with the typical 
trials in the wilderness, before entering the land of 
Canaan. 

Now, putting by any consideration of the Moab- 
ites, and those who did not profess to worship Jeho- 
yah, how large a proportion of the professed follow- 
ersof the Lord fell in the wilderness; how small a 
number endured unto the end! Out of the multi- 
tude that left Egypt, only two entered Canaan. The 
termination of the forty years was marked by a soli- 
citation to evil which resulted in the excision of all 
that remained of those who had been delivered from 
the house of bondage; and was indeed the discrim- 
inating trial by which the rebels were purged out of 
God’s congregation. It was the mingling of the Is- 
raelites with the Moabites which brought their last 
snare, as it was the mingling of the sons of God with 
the daughters of men which occasioned the flood. 
How earnestly, then, ought we to watch that we be 
not amongst those who previously to Christ’s second 
advent, after having escaped the pollutions of the 
world, through the acknowledgment of the Lord and 
Saviour Jesus Christ, will again be entangled there- 
in and overcome. 

Having given an example from the types, I will 
proceed to give one from the parables. 

The tares are to grow together with the wheat 
until the harvest; which our Lord explains as de- 
noting the mixture of godly and wicked in the king- 
dom of heaven—here, I apprehend, denoting the vis- 
ible Church—until the end. ‘‘The field is the world;” 
the field belongs to the man who sows the good seed; 
itis the world as belonging to the Son of man, the 
world in which his kingdom is to be established. 
‘‘At the end of the age,” (not at the destruction of 
the material of the universe,) ‘‘the Son of man shall 
send forth his angels, and they shall gather out of 
his kingdom—that kingdom where the good seed was 
sown, which kingdom is in the world—‘all things 
that offend and them which do iniquity, and shall 
cast them into a flame of fire, there shall be wailing 
and gnashing of teeth; then shall the righteous 
shine forth in the kingdom of their Father ;” for 
“the righteous shall never be removed, but the 
wes shall not inherit the earth.” I will conclude 
with one example from the express predicti 
the New Testament. $ Midis. « ‘ a 

In the second chapter of the second epistle to the 
Thessalonians, we are informed respecting the stream 
of corruption which will flow from the days of the 
apostles even until the revelation of that power 
bee will be destroyed by Christ at his second 
advent. 
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‘The Thessalonians, it appears, were unsettled in 
mind, conceiving that the day of Christ was impend- 
ing, or, I should say, actually commenced. Some 
commentators suppose that the expression, “the day 
of Christ,” does not refer to the day of the advent 
of our blessed Redeemer, but to the destruction of 
Jerusalem. Yet it appears strange how any one 
could suppose this perturbation of mind should have 
been produced in the church of God in Thessalonica, 
by the report of a providential dispensation of God 
being at hand in Judea; or how the destruction of 
Jerusalem by the heathen could be called the pre- 
sence of the Lord to the Thessalonians; or how the 
congregating of the Roman armies round Jerusalem 
could be called the gathering of the saints of Thes- 
salonica to Christ.* 

The apostle, in urging upon the Thessalonians that 
their perturbation was groundless, takes occasion to 
show the different developments of evil, from his 
days even to the time of the second advent. 

There was the mystery of iniquity already work- 
ing when the apostle wrote: There was also a with- 
holding cause then in operation, which would con- 
tinue until the revelation of the man of sin. There 
must have come the apostacy. There must have 
been revealed the man of sin, who is defined by 
(1) another designation, ‘The son of perdition.” (2.) 
Several characteristics. (Ver. 4.) 

The revelation of the wicked or lawless one would 
be upon the removal of that which then hindered: 
‘The wicked one” is to be (1) consumed by the 
breath of Christ’s mouth. (2.) “Destroyed” or put 
down by “‘the brightness of Christ’s coming.” 

Hence, as one end of the chain is rivetted to the 
times of the apostles, and the other to the period of 
the second advent, it is evident that one or other of 
these forms or developments of evil is to prevail in 
the visible Church from the days of the apostles, 
even until the second advent of our Lord. To which 
link, then, does the spiritual millennium belong ? Is 
it to be under the apostacy, or under the man of 
sin? 

Our first conclusion, therefore, is, that the expec- 
tation of a universal spread of the gospel, during this 
present dispensation, is incompatible with the essen- 
tial characteristics of the dispensation itself. 

My next head of inquiry shall be, What is the 
Church’s expectation ? 
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SPIRIT MANIFESTATIONS. 
The following letter, written by Dr. Fondey to a 


relative, residing in Philadelphia, we suppose is wor- 
thy ofa careful perusal. He writes:— 
Albany, N. ¥., Nov. 7, 1851. 


Dear H.—As your mother intends returning home 
soon, and you are anxious to know our opinion in 
reference to the exercises which you have had while 
in the interior state, as you term it, I now answer 
your request. So far (as the spirit of your father, 
or what represented itself as being such, says, ) from 
my eventually believing in such a mass of delusion 
as you all seem to have yielded to, I must say that 
I believe I never shall do so. I pray God that Imay 
never so lose the light which he has given me in His 
word as to embrace so dangerous and, perhaps in the 
end, soul-destroying a delusion. I notice that Swe- 


* ‘What share were the christian converts (in Thessalonica) 
to haye in the calamities of the rebellious Jews?” Simplicius in 
Bishop Newton, who adds, ‘Besides, how should the apostle 
deny that the destruction of the Jews was at hand, as he himself 
saith, 1 Thess. ii, 16?” 


denborgians and Universalists seem to be the most 
common subjects of it. The reason of this is, I sup- 
pose, that they have dipped the deepest into clairvoy- 
ance, and have believed Swedenborg’s insane ravings, 
especially those wherein he declares that he had held 
communion with departed spirits, In these cases 
the mind seems to have been prepared for the former 
delusion by previously yielding itself to the belief of 
the latter. In your professed communications with 
departed spirits, I notice one thing that they require 
of you and others—they say you must not doubt the 
Jact we hold communion with you—you must give your~ 
self up to our influence, thus preparing the mind by 
this very subtle way to give up the exercise of its 
reason, and give up the word of God also and every 
thing that might stand in the way of these spiritual 
influences, and prevent the delusion from taking hold 
of you. Mark what I say—I consider this a grand 
device of the devil—a cunning trap laid to get full 
possession of the mind and render it fit to receive 
and swallow almost any kind of nonsense. Heseems 
to have led you to believe yourself like the Virgin 
Mary, highly favored among women—excited your 
vanity a little, although you try to bear the honor 
with becoming humility. I deeply deplore your 
state, no matter how much your health may be ben- 
efitted by it. Satan is able to cure disease by Sa- 
tanic magnetism—he brought disease upon Job, and 
he is able to cure it, and I consider clairvoyance to 
have been a grand device of the devil to prepare the 
way for this interior-state delusion, and thus the 
better ruin souls. He does this by begetting in those 
who are the subjects and those who believe in it 
such an implicit confidence in these communications 
that they give greater credence to them than to the 
word of God, and in any matter where the spiritual 
communications and the word of God come in direct 
conflict, those who believe in these influences, be- 
lieve the spirits in preference to the word of God. 
These influences are common. Le Roy Sunderland 
is one, formerly a Methodist minister. He now be- 
lieves the lying spirits in preference to the word of 
God, and receives a lot of trash coming professedly 
from the spirits of his little boys as law and gospel. 
And you will be brought to that point sooner or la- 
later; the devil may be very cautious with you, and 
not reveal the cloven foot very soon—but, sooner or 
later, rely upon it, you will lose confidence in the 
word of God, and believe the lying spirits in prefer- 
ence—and the child of a father who, if now alive, 
would almost weep tears of blood at the thought of 
your danger and your folly in believing such delu- 
sions—whose bible was his guide, and who followed 
its teachings as his rule—that child may yet lose her 
soul through these damnable devices, these doctrines 
of devils. A young lady, once a pious girl, but who 
had become a medium, and had gone through the 
clairvoyant and interior-state processes, while in the 
cars and relating her history toa lady, I believe 
wept in agony as she told of the wretched state in 
which she then was—she said she had here arrived 
at such a point that she did not believe in the bible 
or anything else. And such will be your condition. 
A brain like yours, that has for years been so dis- 
eased that you have been almost insane and ready to 
destroy yourself, is the very one Satan would select 
for his operations. And how cunning in him to im- 
prove your health, and thus try to assure you that 
the process through which you are passing must be 
good and all right, since by it your bodily health is 
promoted. Ah! Satan can transform himself into 
an angel of light—he can put you into a fine spirit- 
ual state—make you see your father and every one 
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else but himself—he takes good care not to show 
himself before the curtain. He can deliver fine es- 
says on morality and religion, and give you good ad- 
vice—of course he would just now give you good ad- 
vice, because, if he came out openly and taught bad 
doctrine, he would expose himself, and the charm be 
broken. 

I would not, for worlds, be in your situation. I 
consider you as haying given yourself up into the 
hands of the devil, and you need the grace of God to 
break loose from his power and recover from the 
snare. God grant that I and mine may never fall 
into such a horrid delusion. I do not believe I shall 
do so—and for worlds I would not have C. either; and 
so far as I can have any influence over her looking 
to God for help and strength, the devil shall not have 
power over her. How Mr. C. can believe such stuff 
I cannot conceive. However, he has been preparing 
for it by embracing Swedenborg’s ravings, and ne- 
glecting the study of the bible—and you yourself 
have neglected the real study of that book, which is 
a lamp unto the feet and a light unto the path. If 
you had studied that bible thoroughly, you would 
have found that our departed friends and relatives 
could hold no communication with us until the re- 
surrection—that, instead of floating through the 
spheres and coming down to earth to tell us a mass 
of nonsense, they are described as being asleep, and 
if asleep, they cannot be very communicative. 

Look at passages which show that the whole man 
sinks in death: Gen. 37: 85; Job 3: 12-19; 14: 10-12; 
17: 18-16; Ps. 6: 5; 88: 10-12; 115: 17; Is. 38: 18- 
19; 1 Cor. 15: 82. Also, from 12-24; especially the 
18th verse shows conclusively that if there is no re- 
surrection of the body, there is no existence hereaf- 
ter, and consequently the dead cannot be conscious, 
and of course there can be no such thing as the spir- 
its of departed friends holding comntunion with liv- 
ing beings. 

_ Passages showing that the soul goes to the grave 
and dies: Job 83: 18; Ps. 22: 20; 78: 50; 89: 48; 
94: 17; Is. 88: 17; Ezek. 18: 20. Jesus’ soul was 
for a short time subject to death for our sins, and 
laid in the grave. Ps. 16: 10, compared with Acts 
2: 31, &c.; Matt. 26: 38; 1 Cor. 15: 8; and Is. 58: 
10; Ecel. 9: 10; and Ps. 146: 4, show that there is 
no knowledge nor anything else in the grave, and 
that man’s thoughis perish, or in other words, he 
stops thinking when he dies. In Job 14: 19-22, I 
find that when man dies he knows nothing of what 
happens on earth; ‘“‘his sons comes to honor and he 
knoweth tt not, and they are brought low, but he per- 
ceiveth it not of them.” If this be so, how can your 
father or any other dead person know what happens 
on earth until the resurrection? In the face of these 
plain declarations of God’s word, how can you be- 
lieve the lie which the devil, the father of lies, would 
make you swallow, that the souls of the dead, which 
are described in the bible as being in the grave, are 
not there, but floating in the spheres and coming 
down occasionally to the earth to enlighten humanity 
and give them that light which it seems in these last 
days the bible, God’s book, is not able to impart. 
Let God be true, but man and the devil be liars. 
And after all, what has the pretended spirits of EB. 
and your father, and others, communicated to you? 
I see nothing wonderful in the substance or language 
of the revelations, E.’s poetry I consider decidedly 
poor—much worse than what she could write when 
she was alive—spirits must retrograde instead of 
advancing, if her’s is a specimen of celestial and im- 
provement. God makes use in these days of nosuch 
extraordinary ways of imparting information to man. 


|mately reject the Bible, is inevitable. 


He has given him a book which clearly marks out 
the way of salvation—we are commanded to search 
it, and if you had studied that more, and prayed over 
it, and had nothing to do with A.J. Davis’ imagina- 
tions, or Swedenborg’s insane vagaries, you would 
have had a power of spiritual discernment that would 
have put you completely on your guard against 
these devices of the devil. As I have said, you may 
yet lose your soul through the delusion—if it is the 
work of the devil—and permit your mind to weigh well 
the question whether it may not be Satanic after all, you ° 
are in his power—your will, your thoughts, and all, 
are subject to him, and nothing but a determined 
effort, together with the mighty power of God, can 
save you. May God interpose in your behalf. May 
the former prayers of a pious father, whose spirit, 
instead of roaming among the spheres, is asleep, and 
will be until the resurrection, be answered in your 
behalf now, (by the way, you have it that your fa- 
ther was praying in one of your visions—that is real 
Popery—we have no proof that any one prays in 
heaven but Christ,) and you be rescued from a snare 
that I would not for worlds have myself or mine en- 
tangled in. The Lord save you, for no one else can 
doit. This is my ardent prayer. 


Yours, affectionately and truly, 
JouHn FonprEy. 


Nore sy tHE Eprror.—We fully agree with Dr. 
Fondey in his view of the Satanic character of the 
developments, called ‘‘Spirit Manifestations.” That 
they are a part and parcel of the ‘‘strong delusions” 
into which many will enter, in the last days, we have 
no doubt. None can have these manifestations, to 
any extent, who do not resign themselves, ‘‘soul, 
body and spirit,” to the will of the spirits. When this 
is done, the deluded mortal has performed an act of 
homage to Satan such as he asked of our Lord Jesus. 
We warn all, once more, to beware of these ‘‘seducing 
spirits and doctrines of devils,” which an apostle has 
forewarned us would be in the last days; and to 
which some would “give heed,” and so ‘‘depart from 
the faith.” The effect that Dr. Fondey speaks of, 
that the persons who fall into this snare will ulti- 
The revela- 
tions of these spirits cannot be harmonized with that 
book ; and however respectful the followers and de- 
votees of these manifestations may at times speak of 
the Bible, in heart they despise and hate that vol- 
ume as the greatest obstacle to this Satanic devel- 
opment. It was our lot, a short time since, unknow- 
ingly, to be in company with one of the lecturers on 
the subject. He professed much respect for the bi- 
ble and Jesus at first, but it was soon apparent that 
he regarded both as far behind the times in which 
we live, and as bearing no comparison with the de- 
velopments and wisdom now being manifested by the 
spirit-rappers and their adherents. Such a mass of 
blasphemy, pride and folly may and will, with many, _ 
pass for great wisdom; especially with those who 
have become weary of travelling to the kingdom of 
God by the way of the cross. Some sincere souls for 
a time will be entangled therein; but we boldly 
affirm, none can be long ensnared therein who daily 
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draw nigh to God through the one Mediator, Jesus 
Christ. Christ and Belial cannot both be mediums 
to and with God. A little time decides the question. 


“No eternal life out of Christ’—and ‘no future life 
except by a resurrection at the last day ;” and in or- 
der to this glorious result, the ‘return of our Lord 


If we hold to Christ, as the ‘‘one mediator,” we shall from heayen:” an event believed now to be near. 


none of us long be connected with these spiritual 
developments that are now deceiving so many un- 
wary souls. Adherence to these rapping spirits will 
soon terminate in rejecting Christ, and end in perdi- 
tion. Few will ever return from this fatal delusion. 
We regard all such cases as hard bordering on the 
hopeless: they are fascinated, charmed, bewildered, 
taken captive by the devil at his will; and nothing 
short of a miraculous interposition of God can save 
those who have fully and deliberately given them- 
selves to the influence of these spirits; such an in- 
terposition none havea right to presume upon, be- 
cause not promised ; for it is written, ‘‘thou shalt not 
tempt the Lord thy God;” and, again it is written, 
‘thou shalt worship the Lord thy God, and him only 
shalt thou serve.” Those who will not heed these 
commands will be filled with the fruits of their own 
way, and perish in their own devices. 
SS 
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PHILADELPHIA, MARCH, 18652. 


Tour To WINSTEAD AND New Yorxk.—Since the 
last Examiner was issued, we have travelled four 
hundred miles; and preached during our absence 
eleven times. We went first to West Winstead, Conn., 
where we were greeted by an excellent band of 
brethren and sisters who are waiting for our Lord 
“from heaven,” [1 Thess. 1: 10,] not expecting to 
“eo to heaven when they die.” For this latter ex- 
pectation there is no gospel promise; for Christ’s re- 
turn from heaven there are many promises; and ‘‘to 
them that look for him shall he appear the second 
time without sin unto salvation.” Heb. 9: 28. Such 
are the hopes of the brethren we visited at Winstead. 
The immediate occasion of our visit to that place was, 
the ‘‘spirit rappers’ have been there; and the pub- 
lic mind was roused on the subject of the state of the 
dead, ete. Br. John Howell had given the Rappers 
some awful raps before we arrived; we followed with 
eight discourses, on immortality and the state of the 
dead, to large and deeply attentive audiences. The 
impression, we trust, will prove favorable, and result 
in the deliverance of some souls from the ghostly de- 
lusions. Some, there, we know, who had been Uni- 
versalists, were led to give up that system, and de- 
termined to seek and serve God without delay. 

_. We were kindly received and entertained by Br. 
Miles Grant, who keeps a pilgrim’s tavern, receiving 
the Lord’s servants joyfully. We abode at his house 
wholly during our week’s stay in Winstead. There 
‘we met Br. Howell and Br. Samuel G. Mathewson, 
both of whom, as well as Br. Grant, are proclaiming 


Day after day, while with these brethren, we spent 
in searching the scriptures, and trust much good will 
result to us all from that work. 

The large band of believers in Winstead seem truly 
united and happy. They have, so far as we could 
judge, no divisions or strife among them, and it was 
truly refreshing to be with them. We left with re- 
gret, yet rejoicing in the consolation our interview 
with them had insplred. May the Lord abide with 
them all, and keep them unto his kingdom and glory. 

From Winstead we returned to New York city, a 
distance of 120 miles. We preached three times on 
Lord’s day, Feb. 8th, in that city, at the corner of 
Grand and Elizabeth streets, and had the pleasure of 
seeing many old friends and brethren, to whom we 
ministered in former years. The day was spent 
agreeably, and we trust with profit. May the bless- 
ing of God rest upon the precious souls with whom 
we labored there. The next day we returned home, 
much refreshed in body and mind, rejoicing in the 
consolation that we had not labored in vain, and that 
we had gained more strength than we had expended; 
so that we were stronger to labor on our return than 
when we left home; for which we praise and bless 
the God and Father of our Lord Jesus Christ, ‘‘our 
hope.” 

We hope to receive, before long, the substance of 
Br. Howell’s discourse, exposing the Spirit Rappers, 
and trust it will be both interesting and profitable. 
Cy) 

Worps or Comrort.—A brother in Christ writes: 
“I cease not to make mention of you in my prayers.” 
These words carried consolation to our heart; and 
the reflection passed in our mind, “I shall never 
know in this life how much I am indebted to the 
praying brethren and sisters ;” in faith we couldsee 
many of them asking God to keep and sustain us in our 
work; and our thoughts rose higher to our. Great 
Intercessor, Jesus Christ; we saw him interceding in 
our behalf; and tears of joy and gratitude gushed 
from our eyes; and our heart melted before God. 0! 
for more praying one for another; and thus mani- 
fest our sympathy with Jesus our Lord and eg 
who ever maketh intercession for us. 

0 

H. A. Currrenpen writes us from England, that 
“A distinguished man of Oxford or Cambridge has 
recently written a short epilogue, in which he takes 
our side of the question; or rather the side of the 
truth.” He adds, “They tried to bring him up for 
heresy, but could not. So says the London Times.” 
0 
Mart. 16: 18.—‘‘Hell”—hades. 


“The Greek Tes- 


tament, with English notes, by Dr. Bloomfield,” edi- 
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ted by Professor Stuart, of Andover, says on this 
text: ‘Certain plausible senses have been propound- 
ed; but, besides that, they are far-fetched, the con- 
stant import of the phrase, both in the Greek Classi- 
cal, the Old Testament, and the Rabbinical writers, 
where it constantly means the grave, or the entrance 
into it, the state of the dead, must determine it to 
mean simply death.” —Wote, vol. 1, p. 79. 

0 


Tue Sappucrrs anD PHArisers.—Dr. Neander, 
in his Church History, vol. 1, pp. 41, 42, says the 
Sadducees ‘expressly denied the doctrines of the 
resurrection, and of the immortality of the spirit, 
because no such doctrines could be proved from the 
letter of the Pentateuch alone. These doctrines they 
reckoned among the foreign additions that had been 
made to the original doctrines of Moses, from which 
additions they were wishing to purify Judaism.” 

The Sadducees were the natural and exact oppo- 
sites of the Pharisees. These two classes arose 
sometime after the return of the Jews from Babylon, 
and before the first advent of our Lord. The Phari- 
sees arose first. ‘Pride and hypocrisy were their 
prominent characteristics,’ says Dr. Eadie, in his 
Encyclopedia, ‘They believe that souls have an 
immortal vigor in them, and that under the earth 
there will be rewards or punishments, according as 
they have lived virtuously or viciously in this life; 
and the latter are to be detained in an everlasting 
prison, but that the former shall haye power to re- 
vive and live again.”—Josephus, Antiq. III, Book 
18, sect. 8. 

It will here be seen, that while the Pharisees be- 
lieved in the natural immortality of the soul, they 
denied the re-investment, with a body, of the wicked. 
In other words, they seem not to have believed in 
the resurrection of the wicked. They regarded the 
resurrection as a privilege granted to the virtuous 
only. This idea, however, seems not to agree with 
Paul’s statement of what the Pharisees “allow, that 
there shall be a resurrection of the dead, both of the 
just and unjust.” Acts 24: 15. 

The foundation error of the Pharisees appears to 
consist in the idea of the natural immortality of the 
soul; or, of the “immortal vigor of souls.” No eyi- 
dence appears that any such sentiment existed among 
the Jews till the sect of Pharisees sprung up. Such 
a sentiment naturally leads to ‘‘pride,” and pride 
leads to ‘‘hypocrisy ;” just the ‘characteristics” 
which Dr. Eadie says were ‘‘prominent” with this 
class of men, and which our Saviour so often charges 
upon them. 

The Sadducees, as opposers of the Pharisees, were 
ultimately led to the opposite extreme, and denied 
the resurrection altogether; equally of the righteous 
and the wicked; and it is likely from the Pharisaic 
notion of the separate existence of dead men’s spirits 
the Sadducees were led, in opposing that idea to the 
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denial of the existence of angels also. The prominent 
error, therefore, of the Sadducees was the denial of 
any, resurrection, and hence of all future existence ; 
to sustain which notion they were led to reject the 
existence of angels equally with the existence of 
human spirits. 

Both these sects were in error; not on all points, 
but in some of the most important points. The Sa- 
viour condemns them both, and warns his followers 
to beware of their doctrines. 

The Pharisaic doctrine virtually, though not in 
letter or words, denied the resurrection: for they 
ascribed the ‘‘power to revive and live again” to the 
‘“mmortal vigor of souls.”” Whether they should have 
the privilege to exercise this immortal vigor depended 
on whether they had lived virtuously in this life. 

The Christian doctrine differs from both these 
sects, in that it makes all future life to depend on a 
resurrection from the dead ; and all immortal vigor to 
be derived from Christ, the second Adam; and to be 
bestowed upon those who by a patient continuance 
in well doing seek for it. See Rom. 2: 7; 1 John 5: 
11-12; 1 Corth. 15: 13, 17, 18, 82, ete. 

0) 

Discusston.—Are the Wicked Destroyed artuR the 
Resurrection 2—To this question as stated by ‘Mac- 
knight,” in the last Examiner, we have received sey- 
eral responses. We give the two following, in the 
order they were received.—EprTor. 

Response to ‘‘Macknight.”"—In answer to your 
question in the Examiner for February, viz: Can 
Luke xx. 34-87 “‘be harmonized with the destruc- 
tion of the wicked after the resurrection?” [ reply, 


yes. And humbly submit the following considera- 
tions: 


1, There is no direct reference to the destiny of 
the wicked inthe passage. In other portions of the 
inspired word, there is direct and positive testimony 
that the wicked will be destroyed after the resurre¢- 
tion. E. G.‘‘‘For the hour is coming, in the which 
all that are in the graves shall hear his voice. And: 
shall come forth, they that have done good unto the 
resurrection of life, and they that have done evil, 
unto the resurrection of damnation.” John5;: 28-29, 
‘‘And have hope towards God, which they themselves 
also allow, that there shall be a resurrection of 
the dead, both of the just and unjust.” Acts xxiy. 
15, “For the Son of Man shall come in the glory of 
his Father with his angels, and then he shall reward 
every man according to his works.” Matt. xvi. 27. 
“The Lord knoweth how to deliyer the godly out of 
temptations, and to reserve the unjust unto the day 
of judgment to be punished.” 2 Pet, ii,9. ‘Have 
ye not asked them that go by the way? And do ye 
not know their tokens, that the wicked is reserved to. 
the day of destruction ? They shall be brought forth 
to the day of wrath.” Job xxi. 29-80. ‘The Lord 
preserveth all them that love him; but all the Wicked 
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will he destroy.” Ps. cxlv. 20. ‘Whose end is des- 
truction.” Phil. iii. 19. These texts announce the 
Fesurrection and destruction of the wicked in plain 
terms. Now, toinfer from Luke xx. 34-37, that the 
wicked will not be raised from the dead, and des- 
troyed, in the face of this divine testimony, seems 
very like creating a difficulty where none exists. 

2. What may seem an indirect allusion to the non- 
resurrection of the wicked in the 35th verse, ‘But 
they which shall be’ aécounted wortlty to obtain that 
world, and the resurrection from the dead, neither 
marry nor are given*in marriage, neither can they 
die any more,” &c., is balanced by the consideration 
that the wicked are not to be raised for the purpose 
of sharing in the ‘‘world to come.”’ «Consequently, 
Jesus framed his answer to the Sadducees in precise 
harmony with the truth that “they that shall be 
honored to share in the other world, neither marry 
nor are given in marriage.” I cannot conceive how 
‘‘Macknight,” or I, in like circumstances, could have 
used a different phraseology to meet the occasion. 

3. Those denominated dead in verse 38, ‘‘For he 
is not a God of the dead, but of the living,” might 
have been the Patriarchs, referred to hypothetically. 

The supposition was that there is ‘no resurrection.” 
Against this Jesus argues thus: ‘‘Now that the dead 
are raised, even Moses shewed at the bush, when he 
calleth the Lord the God of Abraham, and the God 
of Isaac, and the God of Jacob.”’ ‘For he is nota 
God of the dead’”’—as he would be if there was no 
resurrection, inasmuch as he called himself the God 
of Abraham, Isaac, and Jacob, after they were dead— 

“but of the living’—therefore Abraham, Isaac and 
Jacob must be raised from the dead—‘‘for”’ they are 
to ‘‘all live unto him.” Thus I can harmonize this 
passage with the bible view of the destruction of the 
wicked after the resurrection to my own under- 
standing. 

A CoRRESPONDENT. 


Response by Veritas.—‘‘Macknight” asks for an 
explanation of Luke 20: 34-37, with the doctrine of 
the destruction of a portion of the human family af- 
ter the resurrection. ‘Jesus answering, said unto 
them, the people of this world (aionos—this age or 
this life,) marry and are given in marriage. But 
among them that shall be honored to share in the 
resurrection (tes anastaseos tes ek neckron, i. e., of the 
resurrection, out of dead ones,) and the other world, 
there will be neither marrying nor giving in mar- 
riage, for they cannot die any more; because angel- 
like, they are children of God, being children of the 
resurrection. But that the dead are raised, even 
Moses hath suggested, calling the Lord who appear- 
ed in the bush, the God of Abraham, of Isaac, and 
the God of Jacob. Now, he isnot a God of the dead, 
but of the living; for they are all alive to him.” 

- The above, except what is in the parenthesis, is Geo. 
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Campbell’s translation given by your correspondent, 
omitting the words ‘‘though dead tous,” which are 
not in the original. Mr. Campbell gives the parallel 
passages in Matthew and Mark as follows: “But as 
to the quickening of the dead, have ye not read what 
God declared to you, saying, Iam the God of Abra- 
ham, and the God of Isaac, and the God of Jacob. 
God is not a God of the dead, but of the living.” 
Matt. 22; 32-33. ‘Butas to the dead, that theyare 
quickened, have ye not read in the hook of Moses, 
how God spoke to him in the bush, saying, Iam the 
God of Abraham, and the God of Isaac, and the God 
of Jacob. God is not the God of the dead, but of the 
living.” Mark 12: 26-27. 

Scripture is its own best interpreter. It explains 
this resurrection owt of, or from among, dead ones, 
which implies leaving some dead. ‘Blessed and 
holy is he that hath part in the first resurrection; on 
such the second death hath no power, but they shall 
be priests of God and of Christ, and shall reign with 
him a thousand years.” ‘‘But the rest of the dead 
lived not (i. e., shall not live) again until the thou- 
sand years (are) finished.” Rev. 20th chap. This 
divine testimony plainly teaches us that the holy only 
haye part in the first resurrection. To these our Lord 
refers as the ‘‘childreu of the resurrection,” i. e., 
of the first resurrection. They are denominated 
“blessed,” for they are to be raised for the purpose 
of reigning with him ‘‘on the earth” (Rey. 5: 10) a 
thousand years, and they will be like him and with 
him forever. 


To this resurrection the wicked will not attain, 
nor are they the children of God; they are of their 
father the devil, and his works they do. But the 
first resurrection implies a second, and this also is 
clearly revealed. It is implied in the declaration 
‘the rest of the dead lived not (or will not live) 
again until the thousand years (are) finished.” Soon 
after the thousand years are finished, the wicked will 
live again, for John, in revealing the events subse- 
quent to the thousand years, declares, ‘I saw the 
dead, small and great, stand before God, and the 
books were opened; and another book was opened 
which was the book of life, and the dead were judged 
out of those things which were written in the books, 
according to their works, And the sea gave up the 
dead which were in it, and death and hades (the 
grave) delivered up the dead which were in them; 
and they were judged every man according to his 
works. And death and hades were cast into the 
lake of fire. This is the second death. And who- 
soever was not found written in the book of life was 
cast into the lake of fire.” Rev. 20th chap. 

How plain is this solemn testimony to those who 
are emancipated from the confusion of human tradi- 
tions, which make void the truth of God. 

Here we have the judging of the wicked after the 
first resurrection, and after the thousand years reign. 
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and also their second death in the lake of fire. Itis 
preposterous to understand the words, ‘I saw the 
dead,” &c., in any other sense than the raised from 
the dead; for, besides the objection to the supposition 
of men standing before God tobe judged while actu- 
ally dead; if the wicked are not to be raised, where 
and what is the second death? How can the lake of 
fire, into which they will be cast, be the second death 
to men who are never raised from the first? The 
second death necessarily implies a resurrection from 
the first. The first resurrection also implies a se- 
cond, Thus we plainly see how the texts can ‘“‘be 
harmonized with the destruction of the wicked after 
the resurrection.” 

It may be well to notice that our Lord’s words 
attach an importance to the doctrine of the resurrec- 
tion which many Christians overlook. His words 
plainly teach that death has dominion over the entire 
man, and not merely over an inferior part of him. 
What is the Saviour’s argument to prove that the 
dead will rise? It is, thatifthey do not, God would 
be the God of the dead, which he is not. Now, there 
is no truth or force in this argument, if Abraham, 
Isaac or Jacob are now living in glory, for in this 
case, God would certainly be the God of the living, 
though there should be no resurrection of the dead. 

VERITAS. 

Yer Anorner Rusponse.—After the foregoing re- 
sponses were in the hands of our compositor, we re- 
ceived the following from a female correspondent, 
which, as it unlike those going before, we have con- 
cluded to insert: 


Bro. Storrs:—I received the February number of 
the Bible Examiner, and on noticing the question 
proposed by your unknown correspondent, with your 
remarks, I felt anxious to tell my mind uponit. I 
once thought, in view of Jesus’ words, John 5: 29, 
that the good and bad would live again; the latter 
for no other purpose but to die again. Buta better 
acquaintance with the character of God, his fore- 
knowledge, fixedness, and unchangeableness of pur- 
pose, together with the way the wicked of the past 
are uniformly spoken of, viz: as being destroyed, as 
well as of the testimony of the Evangelists, that the 
children of the resurrection are children of God, led 
me back to the time when the Lamb was slain, and 
from that point to take a view of the works and ways 
of God. Inso doing, I found it much easier to re- 
concile Jesus’ saying with everything else, than 
everything else with his saying quoted alone, allow- 
ing he meant as is generally understood. This was 
the only rational ground that seemed left to me; for 
Universalism I cannot believe, but I must, if the 
wicked are quickened by the Spirit of God, and 
there is no other way for any one to be, asI cansee. 
To say the least, this alone looks God-like to me. 

The question proposed by your correspondent on 


Luke 20: 84-37, has doubtless puzzled many reflect- 
ing minds. Respondent claims a place among these, 
and now ventures to present’ the result of reflections 
on this subject to the public, in the form of a solu- 
tion to the problem involved, if Br. Storrs deems it 
fitting and relevant. 


The first thing, to my mind, that seems necessary 
in order to harmonize the resurrection of the wicked 
and their second death, with the declaration of Luke, 
together with Mark and Matthew, that those that 
are raised are as the angels, and can die no more, is to 
find the nature of the resurrection of the wicked, 
called by Jesus the ‘resurrection of damnation;” 
and also what the ‘‘second death” means; a phrase 
which we see Goes not occur till we get to that mys- 
terious book, Revelation, although the wicked are 
frequently spoken of throughout the Bible as being 
destroyed. In order to get an understanding of 
these, I invite the reader to go back with me to the 
time when eternal life was promised, which was be- 
fore the world began, Titus 1: 2, and take a seat in 
the council chamber of those convened, when the 
creation of man was the subject of deliberation. The 
result of the deliberations of Infinite Wisdom we see 
at first appearing in the shape of helpless, depen- 
dant, knowingless, breathing frames, which, after a 
lapse of years, are capable of becoming independent, 
God-like creatures, the crowning work of creation. 
At first, without much training, there is little except 
form to distinguish them from the rest of God’s crea- 
tures; and like them, they are flesh and blood, and 
must die. Yet such beings are promised eternal - 
life. The great obstacle that first presents itself is 
death, which effectually excludes all from such a 
hope, unless removed. The Son of God offers him- 
self a “ransom for all,” and thus death is at once yir- 
tually abolished, and all the unavoidable conse- 
quences of our helpless state and dying nature are 
at once overcome, till manhood begins to reign, or 
reason bears sway. In the sense that death is abol- 
ished, we are all alive, and a virtual resurrection all 
may alike claim. It remains, now, for each one to 
say whether in his case death shall be actual or not; 
and the same in regard to the resurrection. Arrived 
at the period when the laws of God are binding, this, 
then, becomes the question for each one to decide for 
him or herself. If, then, instead of yielding a wil- 
ling obedience to its claims, we prefer our own ways, 
we must feel the truth of Jesus’ words, ‘he that be- 
lieveth not, is condemned already.” Thus is the: 
judgment of God eternal, ever against or in favor of 
each one, as the case may be, as fast as they come to 
the age of accountability, and choose their course. 
Let us sound the glad note, “death is abolished,”’ and 
all are placed on an equal footing ; and a chance to 
“lay hold on eternal life” is open to all. Do we seize 
this chance by forsaking the evil, and choosing the 
good? Then are we ‘‘passed from death unto life.” 
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Or, do we prefer the pleasures of sin for a season? 
Then are we dead, virtually so, the second time; for 
the natural, or first death, we all know, ‘is for no 
fault or choice of ours; so ‘‘death unto death” is the 
irrevocable doom of those who intelligently make 
this choice, as well as those who ‘‘sin without law,” 
both being alike corrupting in their influence. 

Now, what bearing have these remarks on the 
question proposed? Let us look over a little. The 
case as here presented stands thus: Jesus said, 
those who believe not, were already condemned. Con- 
demnation must follow judgment, and all that re- 
mains after being condemned, is the execution of 
the sentence, unless the criminal is pardoned ana 
cleared; and as we have seen all die once, and are 
made alive again, virtually, which must needs be 
done first, in order to place mankind in a situation 
to avail themselves of the promise of life; if this 
chance is forfeited, there is no help for them. No 
Saviour to abolish death and make them alive again; 
and they “‘know the judgment of God, that those 
who commit such things’”—as every one does who 
does not love God—‘“‘are worthy of death;” and when 
such come to die, ‘‘there is no hope in their death;” 
their title to an actual resurrection is forfeited. 
Only those who have been ‘‘begotten again by the 
Word of God,’”’ and are formed for, can enter into 
life. The Son of Man is empowered to ‘execute 
judgment also,” as well as to judge; and when the 
time shall arrive to make known his sentence, or 
when he ‘shall judge the quick and the dead,” 
which seems necessary to make public what was be- 
fore known only to the parties concerned, and their 
God, he being alone capable of deciding justly as to 
their fitness or unfitness to live—all that seems ne- 
cessary in the case is to do what he said he would 
for those who believed, viz: ‘‘raise them up; and 
leave those who ‘‘are laid in the grave like sheep,” 
to their fate, in accordance with Jesus’ words, ‘he 
that believeth not the Son, shall not see life, but the 
wrath of God abideth on him.” The wicked need not 
be made alive to find out their unfitness to live, any 
- more than the righteous to find out their fitness. 
Their being quickened is suffictent proof of the one, 
as is also the non-quickening proof against the fit- 
ness of the other class. Then is their destruction 
known and sealed; and thus can the saying of Luke 
(and I might add Mark and Matthew) be true, that 
‘they which shall be accounted worthy to obtain 
that world, and the resurrection from the dead, die 
no more; for they are equal unto the angels,” &c. 
God, ‘‘who calleth things that be not as though they 
were,” is the God of all such, whether waking or 
sleeping, but he is ‘not a God of the dead.” 

RESPONDENT. 
- Ayoruer Inquiry.—Br. Storrs:—Paul saith, 
Eph. 2: 12, “That at that time ye were without Christ, 


being aliens from the commonwealth of Israel, and 
estranged from the covenants of promise, having no 
hope, and without God in the world.” From Paul’s 
argument here, I draw the following conclusion:— 
Man, out of Christ, was outside of the covenant, and 
without that hope which is a resurrection from the 
dead, as described by Paul, Eph. 1: 18-20, «The 
eyes of your understanding being enlightened, that 
ye may know what is the hope of his calling, and 
what the riches of the glory of his inheritance in the 
saints. And what is the exceeding greatness of his 
power to us-ward who believe, according to the work- 
ing of his mighty power, which he wrought in Christ, 
when he raised him from the dead, and set him at 
his own right hand in the heavenly places.” Now, 
if any one can inform me how the wicked get a re- 
surrection from the dead, when they are out of the 
covenant, and out of Christ, after they are destroyed 
with an “everlasting destruction from the presence 
of the Lord and the glory of his power,” which takes 
place ‘when the Lord is revealed from heayen with 
his mighty angels,” (see 2 Thess. 1: 8, 9,) I say, ifany 
one can inform me how the wicked will get a resur- 
rection from an ‘everlasting destruction,” they may 
be the means of removing some of the darkness which 
‘has happened in part” to some of those who are in~ 
quiring what is truth? . 

Yours, in hope of the Resurrection through Jesus, 

QUEBRISsT. 

Nore.—We give the foregoing, supposing it to be 
from the same person as the question on Luke 20, 
in the last Examiner. We leaveit to be answered by 
some of our correspondents, not promising, however, 
to publish all that may be written in reply, but will 
select the best, in ourjudgment.—Ep. 
0 
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BY THE EDITOR. 


[Continued from page 30.] 


The elders which are among you I exhort, who am 
also an elder, and a witness of the sufferings of 
Christ, and also a partaker of the glory that shall 
be revealed: Feed the flock of God that is among 
you, taking the oversight thereof, not by con- 
straint, but willingly: not for filthy lucre, but of a 
ready mind; neither as being lords over God’s 
heritage, but being ensamples to the flock. And 
when the chief Shepherd shall appear, ye shall re- 
ceive a crown of glory that fadeth not away.—1l 
Peter 5: 1-4, 

“The elders”—presbuterous—‘‘which are among 
you I exhort’”—parakalo—heg, entreat, beseech, ad- 
monish, call upon—‘‘who am also an elder”—swm- 
presbuteros—a fellow elder. Peter claims no supe- — 
riority, he simply denominates himself a fellow el- 
der: one who was—‘‘a witness”—not only was an 
eye witness, but it belonged to his office to testify 
of those things, viz:——‘‘of the sufferings of Christ.” © 
The exhibition of those sufferings, and the manner, 
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or spirit in which they were endured, formed a pro- 
minent topic of teaching ; and was essential to ex- 
hibit the love of Godin Christ, and to arm his follow- 
ers with the like mind: this is a point insisted upon 
in the previous chapters. But, as Peter was a wit- 
ness of the sufferings of Christ, and expected to suffer 
with him, or be a “‘partaker” (chap. 4: 13,) in his 
sufferings, so also, he says, ‘‘I am a partaker”—a 
sharer in—‘‘the glory that shall be revealed”—un- 
veiled, displayed, manifested, disclosed—‘‘feed”— 
superintend, take care of, teach, instruct—‘‘the 
flock”---the little flock---‘‘of God:” though a little 
flock, it is the flock of God, and must be taken care 
of as such---‘‘which is among you, taking the over- 
sight thereof”---looking diligently after it, carefully 
supplying its wants---‘‘not by constraint”’---compul- 
sion, unwillingly----“but willingly’---voluntarily, 

" spontaneously---‘‘not for filthy lucre”---not for the 
sake of base gain, or sordidly---‘‘but of a ready 
mind”’---of a prompt, willing mind; a mind in readi- 
ness to do or suffer anything to advance the interest 
of the flock---‘‘neither as being lords”---domineering, 
tyranizing, ruling imperiously---‘‘over God’s heri- 
tage,” (see Eph. 1: 18,) ‘‘but being ensamples”--- 
marks, patterns, models; be worthy of imitation--- 
“to the flock.” Thus, and thus only, are elders to 
discharge their duties in feeding and governing the 
church of God. ‘And when the chief Shepherd shall 
appear, ye shall receive a crown of glory that fadeth 
not away;” that is, when Christ shall be revealed, or 
unveiled from heaven, those who have faithfully 
served him in his church, in its tribulation state, ac- 
cording to his example and command, shall receive a 
crown of life and enter into the incorruptible inher- 
itance. The fifth verse shows that Peter uses the 
term elder, in this chapter, ina relative sense, rather 
than that of office. 


Likewise, ye younger, submit yourselves unto the 
elder; yea, all of you be subject one to another, 
and be clothed with humility; for God resisteth 
the proud, and giveth grace to the humble, Hum- 
ble yourselves therefore under the mighty hand of 
God, that he may exalt youin due time. Casting 
all your care upon Him, for he careth for you.—5 
to 7. 

“Likewise, ye younger”—those in more humble 
stations, more youthful, or of less experience; (see 
Luke 22: 26,)—‘‘submit yourselves” —arrange your- 
selves—‘‘unto the elder. Yea, all of you be sub- 
ject”—submit, yield—‘‘one to another, and be 
clothed”—put on—‘‘humility’—be lowly in mind, 
modest in mind and deportment:—‘‘for God resist- 
eth”—-sets himself in opposition to, sets himself in 
battle array against—‘‘the proud’”—the arrogant, 
the haughty, the assuming—‘‘and”—but—“‘giveth 
grace’”’—is in favor of—‘‘the humble’’—the lowly in 
mind, the afflicted, the despised, the unassuming. 
The idea is this: God sets himself in battle array 
against the haughty, such as tyrannize oyer the 


weak and feeble; but he is on the side of the humble, 
the lowly in mind: he will himself fight their bat- 
tles; so that, though weak, they are strong and 
mighty ‘Humble yourselves, therefore’—if you 
would not have God against you; and if you would 
have him on your side, and your defence and protec- 
tor—‘“under the mighty’—the strong, powerful— 
‘hand of God, that he may exalt you’’—lift you up, 
raise aloft, elevate to a state of dignity—‘in due 
time”---at the proper season; or, at an appointed 
time. Those who humble themselves God lifts up: 
those who exalt themselves, he will cast down; all in 
duetime. Let the humble be patient, and not envy 
the proud, nor attempt to hasten the ways of God; 
in the proper time they shall reap, if they faint not. 
In the meantime---‘‘casting”’---throwing, giving up 
---“all your care’’---anxiety, solicitude---“‘upon”--- 
or unto---‘‘him”’---give it all into his mighty hand to 
direct and order for you---‘‘for he careth for you’’--- 
is concerned for you. 


Be sober, be vigilant, because your adversary the 
devil, as a roaring lion, walketh about, seeking 
whom he may devour. Whom resist, steadfast in 
the faith, knowing that the same afflictions are ac- 
complished in your brethren that are in the world. 
---8 and 9. / 


‘Because your adversary’”’---opponent, opposer--- 
“the devil’”---diabolos---the slanderer, calumniator, 
traducer, backbiter; Satan---‘‘as a roaring’’---howl- 
ing---“‘lion, walketh”---roveth, or roameth---‘‘about 
seeking whom he may devour’’---drink up, swallow, 
gulp down, swallow greedily, destroy, annihilate--- 
‘‘whom resist’’---stand against, oppose---steadfast” 
---stable, firm, strong---‘‘in the faith’”---in the confi- 
dence that God careth for you, and will not leave you 
in his power, while you confide in him, casting all your 
care upon him--‘‘knowing”--observing, taking notice-- 
that the same afflictions”---sufferings, evils endured 
---‘‘are accomplished’’---endured---‘‘in your brethren 
that are in the world’’---kosmos---the land: that is, 
your brethren that are in the land of Canaan, or Pa- 
lestine, endure the same afflictions, or trials and suf- 
ferings, that you do, who are ‘‘scattered abroad.” 


But the God of all grace, who hath called us unto 
his eternal glory by Christ Jesus, after that ye 
have suffered a while, make you perfect, establish, 
strengthen, settle you. To him be glory and do- 
minion for ever and ever. Amen.—10 and I. 


“But the God of all grace’”—fayors of all sorts or 
kinds—‘‘who hath called”—invited—us unto his 
eternal glory”—that is, to immortality, incorrupti- 
bility, endless life, or, the adoption of children in 
the incorruptible inheritance—“by Jesus Christ, 
after that ye have suffered a while”—a little—‘‘make 
you perfect”—repair, i. e., restore from breach and 
decay—‘‘establish”’—fix firmly—‘“‘strengthen, set- 
tle you”—render you firm and unwavering. ‘To 
him be glory”’—praise—‘and dominion” —govern- 
ment, or, mighty deeds—‘for ever and ever”’—for 
the ages and ages—‘‘amen”—go let it be. 
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MAN anv Sovr.—We presume to think that a few 
extracts from a very old and very scarce English 
work, on the state of the dead, will not be unaccep- 
table to the reader. The author of it is unknown; 
the “Epistle Dedicatory” is signed “‘Estibius Psyca- 
lethes.” Its title is “Second thoughts concerning hu- 
man soul, demonstrating the notion of Human Soul, as 
believed to be a spiritual and immaterial substance uni- 
ted to the human body, to be an invention of the heathens, 
and not consonant to the principles of Philosophy, Rea- 
son, or Religion. The Second Edition corrected and 
enlarged. London, 1704. The treatise is dedicated 
“To the Most Reverend, Right Reverend, and Rey. 
the Clergy of the Church of England.” 


Ist Extract.—“‘I find it (the notion of an immate- 
rial, immortal, substantial being in man or soul,) to 
be only an opinion derived down to posterity, as it 
were, upon trust, especially in the Romish Church, 
who makes such secular advantages of it as I else- 
where show you. Indeed, I have read that there are 
some writers, referring themselves to an ancient 
Chronicle of England, do say, that King Druis esta- 
blished a sect of Philosophers, called Druids, or 
priests of Druis, who, the better to encourage his 
subjects without dread of death to fight his battles, 
taught them that they had immortal souls, not sub- 
ject to death, which should survive them, and be 
conducted into some place of very great pleasure and 
happiness if they died in battle.” P. 73. 

2d Ext.—‘‘If man be a piece of mechanism, it is 
no more than the scriptures say of him in other 
cases comparatively, (Rom. 9: 20, Jer. 18: 6;) but I 
must remind my adversary that man is such a curious 
piece of mechanism as shows only an Almighty pow- 
er could be the first and sole artificer; viz: to make 
& reasoning engine out of dead matter, a lump of in- 
sensible earth to live, to be able to discern, to pry 
and search into the very nature and secrets of hea- 
ven and earth: nay of an infinite and omnipotent 
Being, with abundance more of noble operations. I 
say, if this be that being which is called mere me- 
chanism, I see no objection but in the words, and, I 
am sure, no derogation to the honor of an Almighty 
Croator, or the excellency of man, his perfect and 
chicfest workmanship.” P. 106. 

8d Ext.—*‘Why should it be thought a thing in- 
credible, that God should raise the dead?” St. Paul 
urges (Acts 26: 8) with a great deal of ardor and 
zeal to Festus, and we do not find that either he or 
any one else retorted because impossible, no man even 
daring to say that of Omnipotence. Now, if I put 
the question in a thing of far less moment than that 
of the resurrection, I mean the mortality of whole 
man, why should it be thought impossible that God 
should make man of a mortal soul body? Why is it 
impossible for a man to propagate his species totally? 
Why could not matter be made capable of will and 
understanding? Sure I am, no man can be so bold 


as to return answer, because it was impossible for 
God todoso. For that power which could make this 
whole sublunary world out of nothing, is certainly 
able to make matter, ratiocinate, think, and dis- 
course, &c.” P. 1388. 

4th Ext.—If rationality to man be a demonstra- 
tion of an immaterial and, consequently, immortal 
substance in man, it would also be a demonstration 
in suo genere, of the same implanted in brutes, be- 
cause brutes, according to their degrees of perfec. 
tion, act rationally: according to the explanation or 
definition of reasoning, that it is an operation of the 
mind or understanding, by which every animal is 
excited to obtain, by diverse ways, the end he pro- 
poses to himself, according to the best of his judg- 
ment.” ~ Po 13a7, : 

5th Ext.---“‘Now, as the words immortal soul are 
never found in all the whole scriptures, and the 
words salvation of souls but once, so I make a third 
observation, that, where our Saviour or the apostles 
raised any person from the dead, they never invoca- 
ted or commanded the soul to return back into the 
body of the deceased, but always used such expres- 
sions as signified thou dead person live again, or 
tantamount, asdamsel arise, Mark 6: 41, young man 
arise, Luke 7: 14; maid arise, and her spirit (life or 
breath) came again. So in the discourse between 
our Saviour and Martha, John 11:17, relating to the 
raising up of her brother Lazarus, who had been 
dead four days, when our Saviour says, thy brother 
shall rise again, v. 23, Martha replies, v. 24, Iknow 
that he shall rise again at the last day. But our Sa- 
viour replies, v. 26, ‘‘I am the resurrection and the 
life, and he that believeth in me, though he were 
dead, yet shall he live.” In which case, methinks, 
the dialogue was so particular relating to Lazarus’ 
life, or living again, that had our Saviour thought 
she had meant that he had a spiritual substance se- 
parated from him, called his soul, (which separation 
was the immediate cause of his death,) sure he 
would have instructed her that.Lazarus had such a 
soul, that was living somewhere, which he couldand 
would recali into the body of her brother Lazarus 
again. For certainly this would have been a very 
necessary doctrine to all the world, and a just re- 
proof to her of her error, if such, when she believed 
that whole Lazarus, viz: body and soul, would lie in 
the grave until this grand resurrection.” Pp. 163, 
164, 

6th Ext.—‘‘In several places of the scriptures, 
dying or death is called simply a not being; thus, Jo- 
seph is not, Simeon is not, and will ye take Benja- 
min away. Gen. 42: 36, Job7: 24, Ps. 89: 18, Mat. 
2:18. All which places must imply by not being a 
total dissolution, for otherwise the expression would 
be very improper. For if that which gives the being, 
viz: the spiritual substance or soul, as it is usually 
called, should be, exist, and remain immortal after a 
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man dies, Icannot see how man can be said not to 
be, seeing such an attribute or property can never 
be applied to an immortal being.” P. 207.—Mon- 
crieff’s “Appendix” to Grew's Intermediate State. 
0 
From CaTHaRInE CoLvER. 
Alford, Mass., Jan. 1, 1852. 
Bro. Storrs:—The sermons you sent me are allout 
onamission. Whether there will ever be any fruit 
God only knows; but we must not be weary in well 
doing. The walls of superstition and tradition are 
like the walls of Jericho—they want the trumpeters 
to march seven days, and at the seventh, give a full 
blast. That the walls may fall to rise no more, isthe 
sincere wish of my heart. Itis fifty years since I 
joined the Baptist Church, and some of them tell me 
Iam crazy! Well, be it so. I want the truth, and 
nothing but the truth. 
Yours with respect. 


——) 

Tar CuristiAN Truru-Serxer.—Br. WV. Bond, 
Cleveland, O., says:—I am sorry indeed the Truth- 
Seeker cannot be published. What it contains, so 
far ‘as I have seen, (the four first numbers, ) is very 
interesting and instructive to me. Had I themeans 
I should not wait tobe asked, but would without de- 
lay furnish the needful to send it to the scattered 
remnant. I have to labor with my hands for my 
daily bread, and a family of six. If youshould again 
try to publish it, I will double my subscription, and 
I think the paper well worth a dollar. 

Note By THE Eprtor.—We are sorry, too, that we 
cannot go on with the Truth-Seeker, but hitherto it 
has been impossible for want of funds. 

ae ; 
From JoNATHAN WILSON. 
Warwick, R. J., Jan. 1852. 

Br. Storrs:—You may say in your paper thatI am 
still persevering in preaching every Sabbath; if not 
prevented by the storms on the coasts of R. I. and 
Mass., whitening my head with the snows of my 75th 
winter; waiting, wishing and longing for the Lord to 
comeand set up a better government than Kossuth’s 
republican government will be when produced by the 
corrupt governments of the world. 

o— 
From H. H. Haut. 
Peru, Ind., 1851. 

The glorious doctrine of ‘‘Hternal Life through 
Jesus Christ alone,” is gaining ground in our county 
very fast. All thatis wanted is for the subject tobe 
presented in its proper light, and the publications I 
am circulating seem to be doing the work, though 
there is very much needed oral lectures, as there are 
many who would listen to a speaker who will not 
read on the subject. May the Lord speed the good 
work and clear away the darkness that has so long 
brooded over the religious world. O! how elear the 


light shines into my mind—how lovely it makes the 
character of God appear. 


(— 

Lerrers, &c.—We had prepared extracts from 
many letters of our correspondents for this number 
of the Examiner, but we are obliged to leave them 
out for want of room. 

Alse, several articles from correspondents we are 
compelled to lay over till another time. An extract 
from “The Bible against Fietion,” by Aaron Ellis, will 
appear next month. 


0 

Luxe xx. 84-87.—We have thought that for the 
help of all parties to the understanding of that por- 
tion of Scripture, we would give Prof. Murdock’s 
translation of it from ‘‘The Peshito Syriac Version of 
the New Teslament.” This version, Prof. Murdock 
says, ‘is called by the Syrians the Peshito version, 
on account of its style or character.” He adds, ‘‘the 
word, as applied to a translation, signifies explicit, 
free from ambiguities, simple, and easy to be under- 
stood. And precisely such is, in fact, the character 
of this venerable version.” P. 489. 

In this version Luke 20: 34-37 reads thus: “Jesus 
said to them, The children of this world take wives, 
and wiyes are given to husbands. But they who are 
worthy of that world, and of the resurrection from 
the dead, do not take wives, nor are wives given to 
husbands. Neither can they die any more; for 
they are as the angels, and are the children of God, 
because they are the children of the resurrection. 
But that the dead will rise, even Moses showed: for, 
at the bush, he maketh mention, while he saith, The 
Lord, the God of Abraham, the God of Isaac, and 
the God of Jacob.” The 38th verse reads, ‘‘Now 
God is not [the God] of the dead, but of the living; 
for they all live to him.” 

——— 

A Sien or THE Trmes.—We give the following 
extracts from an article in the Watchman and Re- 
flector, a Baptist paper, to show the fact that Chris- 
tians cannot much longer be held under the Moloch 
doctrine of endless torture. The writer is deprecat- 
ing the lack of faith in the church in the popular doc- 
trine, and says:— 

“The present is a time when the doctrine so long 
and universally held by the church, of the eternal 
punishment of the wicked, is but half believed by 
many, and openly rejected by some among Eyangel- 
ical Christians. The views of John Foster, [a Bap- 
tist Minister in England, ] are affecting many minds, 
notwithstanding all that has been said and written to 
refute them. Many are at least hoping that his 
views may prove to be true.” 

What John Foster’s views were will be seen by his 
letter in the Examiner Dec. 1851, to a young minister, 
in answer to inquiries and difficulties on the subject 
of the eternity of future punishment, 


